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GSO 320 CHRISTIAN FAMILY LIFE

Content and purpose:

GSO 320 is a study of the family in its historical, philosophical, theo-
logical, and sociological context. It is also a study of the principles of
practical, Christian, family 1iving. When you have finished this course, you
will be able offer a biblical concept of the family. You will also be able to
outline the general history of the family as it can be traced in western
civilization. Upon completion of this course, you will be able to evaluate
the role and character of the family in contemporary culture.

GSO 320 is also designed to prepare you for family life. You will under-
stand and be able to communicate specific and practical methods for making the
family function in terms of the divine intention for this divine institution.

Text: Grunlan, Stephen A. Marriage and the Family: A Christian Perspective.
Grand Rapids: Zondervan/Academie, 1984.

Structure of the course
GSO 320 is divided into two sections: The first explores the family philo-
sophically and historically; the second part examines the family pragmatic-
ally. This course offers a careful balance between the theoretical and the
practical. At the end of each section, an examination will be given. As a
part of Section Two, a class project will be assigned.

Grading:
Examinations  85%
Project 15%

Teacher: Roger R. Chambers

Syllabus revised 1987
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GSO 320 CHRISTIAN FAMILY LIFE

Section One: Perspectives on the Family: Biblical, Anthropological, Cultural,
Historical

Reading assignment (text):
1. Part I due at end of second week.

2 . 1] I I 1] 1] " 1] fou rth 1]
3. (1] II I n 1 " n S-ixth 1]
4 n Iv n n 1} 1] e-igh-th "

5: Addenda as assigned

Introduction
A. Divisions of the course:
1. Section One: biblical, anthropological, cultural, historical
2. " Two: practical

B. The every-day practice of family life, if it is to be both successful and bib-
Tical, must be based on a knowledge and appreciation of the fundamental
character and purpose of the family.

I. Marriage: Human Contractual Arrangement or Antecedent Entity?

A. If marriage is simply a human arrangement, merely a civil contract, then it is
subject only to the constraints of human expediency.
a. The expanding tragedy of divorce
b. The primary cultural value: the right to personal happiness--selfism
c. The question of transcendent values
d. The question of transcendent responsibilities
e. Marriage at the mercy of whim and impulse

B. The undergirding philosophy of marriage, recognized or unrecognized, articu-
lated or unarticulated, has a direct impact upon one's regard for and conduct
within the marriage relationship.

1. Margaret Meade (a Teading exponent of moral freedom): "The most serious thing
happening in the United States is that people enter marriage with the idea
that it is terminable."

2. Cultural or ethnic groups vary widely in the incidence of divorce. Where
marriage is by free choice (vs. family arrangement) and the sexes are of
equal status, divorce is frequent.

3. The impact of philosophy on the matter of preparation for marriage.

C. Marriage, A Divine Institution

. Gen. 2:18-24 (the first marriage)
. Matt. 19:1-8

. Marriage as Covenant

. Marriage as trio

. Marriage as an aspect of faith
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II. The Family: the Anthropologica Perspective

A. The family as a social institution has been a universal feature of
all human societies. It has met fundamental human needs, such as:
Companionship

1.

2
3
4.
5. Instruction of dependent offspring
6.

. Mutual protection
. Division of responsibilities

Care of dependent offspring

The Fundamental building block of social institutions

B. Family patterns
1. Monogamy :

a.
b.

The almost universal arrangement
The most efficient

c. The ideal, implicit in the Edenic arrangement

e.

b.
c.

d.

. Polyandry (one woman, plural husbands)
a.
b.

Minority and exceptional arrangement

Groups in which polyandry has appeared: Eskimos, Palawan
Philippine Pygmies, Shoshoneans of the Western United States,
Tibetans, Todas of Southern India, and a few others.

. Even in societies where polyandry is accepted or admitted, the

majority of persons live(d) monogamously.

. Often genuine polyandry was not practiced even in these groups

in.the sense of long-standing domestic unions. Rather it usually
was a situation of a temporary arrangement wherein one woman was
shared by more than one man.

. Polygyny (polygamy)
d.

b.
c.

Seldom involved more than three wives
The "political marriage," such as those of David and Solomon
Polygyny as an expediency for taking care of unattached females

or perpetuating family names and property rights (e.g. Levirate
marriage, Deut. 25.5)

. Even in societies where polygyny is practiced, few man have more

than one wife because of economic limitations. Wives had to be
bought and supported.

Polygyny was not necessarily degrading to the wives, at least
not in their cultural context. '

. Promiscuity
a.

Has never been tolerated. Promiscuity makes survival doubtful;

social and cultural progress impossible.

Promiscuity, the sexual expression of anarchy

The philosophy of the modern “swinger" separates sexual activity
from personal committment and responsibility. This is always a

sign of the deterioration of a culture.

Not accepted as the long-term norm even among those who advocate
it as recreation.

. Group marriage
a.
b.

The commune movement in the '60's

Tried in various utopian schemes in 19th-century America

(1) Robert Owen's New Harmony

(2) John Humphrey Noyes and Oneida (Putney, Vt.): community;
transcendentalism; "complex marriage."



c. A functioning and stable marital union of a group of males with
a group of females has never been found.

. Endogamic and exogamic: preferred mates.
a. Definition: customs, traditions, laws about whom one can/should
and cannot marry.

b. Exogamic=that portion of society from which no mate can be sought.

c. Endogamic=the remaining portion from which the mate must be
obtained.

d. Brother and sister marriages are almost universally prohibited.

e. Parent-child, i.e., incestuous marriages are almost universally

tabooed.

"Cousin" marriage rules and traditions vary.

. Where a husband is replaced by a brother or cousin, it is called

levirate.

. Where a wife is replaced in analogous fashion, it is called
sororate. This often involves polygyny.

0 O

. Premarital arrangements

a. In societies where males and females enjoy equal or quasi-equal
status, individual freedom of choice is permitted, a partial
determinant existing in pressure from members of the family or
community; cultural standards.

b. In agricultural-pastoral societies, parents often decide. This
is partly because land or livestock is often involved in the
arrangement. E.g. Medieval inheritance customs. E.g. the bride-
price paid in cattle in East Africa. This reflects the fact that
the daughter has value, and this value is reflected in goods or
services rendered to the father. The story of Jacob, Rachel, and
Leah is an example of this.

. Wedding ceremonies

a. Almost universally secular. ‘

b. In few societies does the wedding call for supernatural sanction.

c. There is no wedding ceremony in the Bible, nor any suggestion
that the wedding was a religious rite.

d. Traditional Roman weddings were religious rites, and the historic
church adapted this tradition to the Christian tradition.

. Ages of mates

a. In more primitive societies, girls-women seem to marry younger
than men.

b. A certain onus is attached to the unmarried, especially unmarried
females. Bachelor is a more neutral term than spinster or old
maid.

c. Early marriage reflects the life span in any culture or age; in
recognition of puberty, economic conditions, infant mortality rate,
etc. Cultural expectations either lengthen or shrink the time
young people take to achieve puberty.

d. In advanced societies, the age differential between mates shrinks.

e. It is generally more acceptable if the husband is older than if
the wife is the older one.




10. Marital residence

a.
b.
c.

Patrilocal residence=couple Tives in husbands community
Matrilocal "= they 1live with her folks

Variations in this regard genera]ly reflect economic conditions
as well as other social factors, i.e., rural vs. urban; indus-
trial vs. agricultural.

11. Stability of marriages

a.

In marrwage of free choice, divorce is frequent before the first
child is born. This is seriously affected by religious convic-
tions or the absence thereof.

. After children are born, marriages tend to last longer. This

does not mean that couples are happier, but rather that people

have or develope a sense of moral obligation toward their child-
ren.

. Where marriages involve a bride price, divorce is rare. It

involves serious financial difficulties. Laws governing alimony
often effect the incidence of divorce.

. Where marriages are essentially arrangements among or between

families or clans, divorce is less frequent.

. Where strong religious conviction exists, marriages are more

successful.
(1) People work.from a world-view that creates more happiness.
(2) People have a conscience against divorce and therefore are

forced to either "tough it out" or be more creative in their
relationships.

. In societies where there is considerable community or family

pressure to stay married, extramarital sex is often "accepted."

In ancient Rome, marriage was highly honored because of inheritance
and family lineage considerations. As long as "appearances" were
preserved, marital fidelity was not necessarily held in high
regard. This, perhaps, is the background of the requirement in

the pastorals that an elder be "a one-woman man." (I Tim. 3:2)

12, The child in the family; early and late childhood

a.
b.

c.

Childhood-play years have been historically brief in most cultures.
Economic prosperity expands the "childhood years."

The disciplining of children has been subject to the widest
variation.

The puberty ritual or rite de passage is widespread. Examples:
the Jewish Bar Mitzvah; the Roman Catholic Confirmation.
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ITI. Cultural Aspects of Marriage in the Ancient World
Introduction

1. One of the more important and difficult areas of biblical interp-
retation is that of women and marriage; in particular,
the need to discern which elements are cultural, temporary, and
variable, and which ones are transcultural and universal.

2. This sections surveys historical and cultural aspects of betrothal
and marriage in the ancient societies that were contemporary with
biblical writers and offers in part, a biblical perspective on
women and marriage.

A. Preparations for Marriage

1. In ancient Mesopotamia, marriages were arranged by parents. The
Code of Eshnunna (#27, ca 1900 B.C.) invalidates a marriage that
lacked the permission of the bride's parents. 01d Babylonian
texts indicate that the consent of the bride was not necessary.

2. In Egypt girls were married between the ages of 12 and 14, and
young men between 14 and 20. Judging from the many Egyptian love
songs, romantic love played an important role in the choice of a
life-mate. This does not negate the fact that, in the ancient world,
marriage was for the purpose of procreation and often for the main-
tenance of property arrangements, rather than for love and companion-
ship, although the Tatter often developed.

A love poem from 1300-1000 B.C.; D. W. Thomas, Documents from 01d
Testament Times, pp. 187ff.

The voice of the swallow speaks, saying,
'The land is bright. What of thy way?'
Prithee, do not, 0 bird, scold me.

I have found my brother in his bed,

And my heart is pleased even more.

We have said (to one another)

‘I shall not go far away

While my hand is in thy hand.

I shall stroll about

Being with thee in every beautiful place.’
He has made me the chief of his lovely women
Lest he should wound my heart.

The Tove of my sister is on yonder side
Of the stream in the midst of the fish.
A crocodile stands on the sandbank;

Yet I go down into the water.

I venture across the current;

My courage is high upon the waters.



It is thy love which gives me strength;
For thou makest a water-spell for me.
When I see my sister coming,

Then my heart rejoices.

My arms are open wide to embrace her;

My heart is glad in its place

Like « & & ¢ ¢« v v vt e e e e e e e e e eternally
When my mistress comes to me.

3. The Song of Solomon reflects an ancient concept of romantic
love and is evidence that sexuality is a creation of God, is
blessed by Him, and that the biblical doctrine of married love

permits creativity, spontaneity, and openness; while forbidding
perversion.

4. In Talmudic law, a girl before the age of 12% could not refuse a
marriage contract decided upon by her father. After that age her
consent was essential (Kidd. 2b). Sepulchral inscriptions of
Jewish families buried in the catacombs at Rome give the actual
ages of brides in six cases; two married at 12, two at 15, one
between 15 & 16, and one between 16 & 17. (Leon, The Jews of Ancient
Rome, pp. 230-231.)

The Talmud recommended that girls were ready for marriage at puberty,

which would be at 12-12%. Males were advised to marry between 14 &
18.

5. In Greece, girls were married as early as 12, but more usually
between 14 & 20. Men hardly ever married before their service as
military ephebes from 18-20, and usually wed when they were closer
to 30. In classical Greek society, the tenderest romantic emotions
were often reserved for homosexual relationships, especially among
the males. A woman was always subject to a male kurios or legal
guardian. She was, therefore, the object of marriage negotiations
and her consent was not required. Marriage was viewed as the means
for the continuation of families and was not usually the result of
romance. Aristotle spoke of the growth of philia (friendship)
rather than eros (passionate love) between husband and wife.

Group marriage was to be practiced in Plato's Republic. 16. 457:

So far, then, in regulating the position of women, we may claim
to have come safely through with one hazardous proposal, that
male and female Guardians shall have all occupations in common.
The consistency of the argument is an assurance that the plan is
a good one and also feasible. We are like swimmers who have
breasted the first wave without being swallowed up.

N such a small wave either.
You will not call it large when you see the next
Let me have a look at the next one, then.



Here it is: a law which follows from that principle and all that
has gone before, namely that, of these Guardians, no one man

and one woman are to set up house together privately: wives are
to be held in common by all; so too are the children, and no
parent is to know his own child, nor any child his parent.

It will be much harder to convince people that that is either a
feasible plan or a good one.

As to its being a good plan, I imagine no one would deny the
immense advantage of wives and children being held in common,
provided it can be done. I should expect dispute to arise
chiefly over the question of whether it is possible.

There may well be a good deal of dispute over both points

You mean, I must meet attacks on two fronts. I was hoping to
escape one by running away: 1if you agreed it was a good plan,
then I should only have had to inquire whether it was feasible.

No, I must pay the penalty for my cowardice. But grant me one
favour. Let me indulge my fancy, like one who entertains him-
self with idle day-dreams on a solitary walk.

6. In Rome, by the time of Augustus, the Tegal minimum age for marriage
for girls was set at 12, and for boys at 14. A study of 145 inscrip-
tions revealed that more than half of the wives, who were mainly from
the upper middle class, were married by age 15. Since dowries were
expected, wealthy girls were married earlier than poorer gi=~ls. As
a girl who was not yet married at 19 was considered an “old maid,"
anxious parents would often increase the dowries and publicize this
fact to attract suitors. Grooms were generally men in their 20's,
with an average age of 25.

In the early history of Rome, fathers exercised absolute authority

over their children as long as they lived, and females were always

under a man's potestas or tutelage. Fathers sometimes married off

their daughters without consulting their wives. In the late Repub-
lic, however, women became more and more liberated.

These customs seem stern, but we must not conclude that there was
not widespread tenderness, love, and understanding. Classical Roman
literature abounds with examples of tender family love.

An example of arrangements being made for a marriage (Pliny, Letters
1. 14): -
Gaius Plinuus to his dear Junius Mauricus, grecting. e
You request mic to look for a husband for your niece; and it is fitting.

for you to give me this commission racher than anyone clse. For you,
know how much I esteemed and loved that great man, her father, and;
with what encouragement he helped me in my youth, and how he caused;
me to appear to dcserve the praises he used to bestow upon me. You
could not give me 2 more important or more pleasant commission, nor,
could I undertake a more honorable task than to choose 2 young man

worthy of begetting the grandchildren of Rusticus Arulenus. -



